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Rosh Hashanah: Entangled Redemption
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Creation and Loss
Separation and loss are inherent in creation itself, and play out in human life in many forms. How we create our lives
amidst this reality is shaped in large part by our families and communities.

Genesis 1:6-8

God said, “Let there be an expanse in the midst ['2 9 Tan ' 0N ma VP N DINON KR
of the water, that it may separate water from water.” God DN 2 Y72 YPINTIN D'NONX WY 0N 0N
made the expanse, and it separated the water which was 271 V'PIY Dyn QWX DN 1Al V'Y NNNN WX
below the expanse from the water which was above the Y 0I' P27 VTN DY VIPIY D'NOR NPl
expanse.

Bereshit Rabbah 5:4

Rabbi Berekhia said, The lower waters [seas] did not separate [N DIINNNN DN 1WID XD ,N'D12 121 NN
from the upper waters [sky] without weeping, crying out, "Woe to N'211 NON D2I'YVN

us that we were separated from our Creator."

Questions for Discussion
e Could it be that the Torah does not say “and God saw that it was good” on this second day because
separation—even when necessary—is hard, unfinished work?
e Why might creation require separation? What does it allow to take shape?
o Can separation ever be an act of care? Of protection?
o  What does it mean that creation begins with crying?
What might the “expanse” represent—something dividing? Something that holds us? Both? Something else?
What do you hear the waters expressing?
In your experience, is loss integral to growth?
How might this play out in difficult situations, like for kids in the foster system?
When have you felt like the “lower waters,” when separation causes pain, but also makes life possible?

Two Beginnings
Rabbi Levi Yitzchak
B'reishit can be understood as bet reishit, “There are two beginnings.” The first beginning is what God made.
The second beginning is how we develop and interact with what God made. God creates language and we form it
into prayer. God creates sound and we form it into the blasts of the shofar.

Questions for Discussion
e How does this idea that creation has two beginnings—one divine, one human—resonate with you?
o Do you see holiness in it? Why or why not?
How have you felt “second creation” in your life—continuing, mending, or re-shaping what was given?
What “raw materials” of love or trust do you see yourself shaping in your relationships with kids?
How can we help children see themselves as co-creators in their own story?
How might a foster child master their own story, which is often broken in parts?

Trauma and the Akeida
Linking Isaac’s dimming eyes to the trauma of the Akedah opens a window into how memory, love, and pain
intertwine across generations. It's especially resonant for children and adults in or around foster care, where seeing
and being seen — through layers of loss, fear, and love — can be both tender and complicated.
Genesis 27:1
When Isaac was old and his eyes were too dim IWYTIN NP RN 1''Y 'NDNIPNX' [P Nl
to see, (lit: “from seeing”) he called his older son Esau 1130 1'ON IR A IOX NN DTAN 12
and said to him, “My son.” He answered, “Here | am.”
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Bereishit Rabbah 65:10
"From seeing"—from the strength of that vision, when DNAX TPYY NVYIY N'RY NNIX NON ,NN N

Abraham bound Isaac his son to the altar. Namn '2a Sy 12 NN 112X

Questions for Discussion
e What might it mean to be “dim from seeing” rather than visual blindness?
e Have you seen something too painful — or too sacred — that changed the way you saw everything?
o  How did that play out?
How do events in one generation affect the next — in families, in systems, in communities?
What are other ways of “seeing” a person besides with our eyes?
What does healing look like for you or your loved ones?
o What might it look like for kids in the foster system?
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Whose Cries Do We Hear?

Vayikra Rabbah 20:2
Isaac returned to his mother and she said to him: ‘Where have MK ,MA NN N2 MNRIINK DXN pNX' TNy
you been, my son?’ Said he to her: ‘My father took me and led JIDINIYAA TN DN OVNEAR 1501 1D
me up mountains and down hills,” ‘Alas,’ she said, ‘for the son of N'N 120 IRONN IDR XNIMT M2 5V 1NN
a hapless woman! Had it not been for the angel you would by NI2IP NWY NNIX YW NNINA 'K N2 MK ,0INY
now have been slain!’ ‘Yes,’ he said to her. Thereupon she 127N NN NP'DON K2 NN NIV'PN MWW Ta1d
uttered six cries, corresponding to the six blasts of the shofar. It (2, N'YUNI) A'NOT RN XTN,NNNY TV
has been said: She had scarcely finished speaking when she

died.

Questions for Discussion
e The midrash implies that Isaac returns changed and that Sarah cannot survive hearing what he went
through.
o How might this impact struggling birth parents?
o Have you had to support someone who returned from you struggled to comprehend?
m  What was that like? What did you learn?
e  Sarah’s death follows her realization of what Isaac endured.
o  What does this say about the weight of knowing a child’s trauma?
o How do we as caregivers or a community hold that knowledge without being crushed by it?

Bavli, Rosh Hashanah 33b:10 24" mwn wKn
As it is written: “It is a day of sounding [terua] the shofar to you” DI 20T A INTIERNA (NN NX
(Numbers 29:1)...the Gemara quotes a verse that is written about the :AmAnNnl, "D Nt nyinn
mother of Sisera: “Through the window she looked forth and wailed, 21195 X k2 o
the mother of Sisera” (Judges 5:28). One Sage holds that this means [I>NN Tya" :X10'0T N''Ka
moanings, broken sighs, as in the shevarim blasts. And another Sage N .”NX10'D DX 212NI NDPWI
holds that it means whimpers, as in the short blasts called teruot. 2'2' 1219 7120 NI .N1A 'NDA 120

Questions for Discussion

e When the blasts of the shofar represent cries, we do not know whose cries we are hearing.
o Do you see value in that? Why or why not?
o  Are you personally strengthened by rituals that represent many kinds and sources of pain?

e Both texts describe cries that become ritualized (the shofar).
o How might rituals or shared practices help transform private pain into communal resilience?
o  How might we give kids’ pain a form that can be held and shared?

e In these texts the shofar transforms the individual experiences, like love and pain, into collective expression.
o Why might we transform private anguish into communal memory?
o Do you find that valuable in your life? If so, in what ways?
o How might seeing pain in the collective harm or heal individuals experiencing that pain?

e The Gemara connects the teruah (shofar blast) to the cries of Sisera’s mother as well as Sarah’s.
o Does this expand empathy for all who grieve by recognizing the universality of human pain?
o  Or does it block empathy by de-personalizing human pain?

e The texts suggest that the sacred is found in the cry, like Leonard Cohen’s “cracks are how the light gets in"?
o How might that idea reshape how we support foster families and kids?
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The Power of Presence
Both Abraham and Isaac say, Here | am. Three times in this story, that phrase appears — each time, in a moment of
relationship:between God and Abraham, between Abraham and Isaac, and between Abraham and the angel. And in
Buber’s words, when we truly encounter someone as a You — not as a thing — we stand face-to-face in truth.

Genesis 22:1-14

(1) Some time afterward, God put Abraham to the test.
He said to him, “Abraham,” and he answered, “Here |
am.” (2) And He said, “Take your son, your favored one,
Isaac, whom you love, and go to the land of Moriah, and
offer him there as a burnt offering on one of the heights
that | will point out to you.” (3) So early next morning,
Abraham saddled his ass and took with him two of his
servants and his son Isaac. He split the wood for the
burnt offering, and he set out for the place of which God
had told him. (4) On the third day Abraham looked up
and saw the place from afar. (5) Then Abraham said to
his servants, “You stay here with the ass. The boy and |
will go up there; we will worship and we will return to
you.” (6) Abraham took the wood for the burnt offering
and put it on his son Isaac. He himself took the firestone
and the knife; and the two walked off together. (7) Then
Isaac said to his father Abraham, “Father!” And he
answered, “I am here, my son.” And he said, “Here are
the firestone and the wood; but where is the sheep for
the burnt offering?” (8) And Abraham said, “God will see
to the sheep for His burnt offering, my son.” And the two
of them walked on together. (9) They arrived at the place
of which God had told him. Abraham built an altar there;
he laid out the wood; he bound his son Isaac; he laid him
on the altar, on top of the wood. (10) And Abraham
picked up the knife to slay his son. (11) Then an angel of
the LORD called to him from heaven: “Abraham!
Abraham!” And he answered, “Here | am.” (12) And he
said, “Do not raise your hand against the boy, or do
anything to him. For now | know that you fear God, since
you have not withheld your son, your favored one, from
Me.” (13) When Abraham looked up, his eye fell upon a
ram, caught in the thicket by its horns. So Abraham went
and took the ram and offered it up as a burnt offering in
place of his son. (14) And Abraham named that site
Adonai-yireh, whence the present saying, “On the mount
of the LORD there is vision.”

N NN ND1 0'NONNINONN DN2TR DK DY X

722 DX X1 NP NN () 30 NN DNNAN IOX NN

YIX DN 72 121 pNX' NXK NANK WK TN NN
TWN DNINN TRR DY NDYO O 1INVl nnn
NX WAN'1 1p22 DNNAX DY (A) 19K NN
VYp2'l 112 PNX' NINIINKN 1MY] AW NX Np' NN
19 MMN WX DIPAN DX 21 0Pt DY XY

7'V NN DMIX NY''WHOWN 01 (T) 0'NYRN
1My1 DX DNMAX MN' (D) PN DIpnn NXK X1
N2 TV N252 WaNI'REIMNN DY 1D 029 1Y
XV IN ONNAN NPT (1) D2'OX NAIWAI DINNWAI
NN WX NN T2 Np'E A pnx' by W'l nYvn
DN PNX' NN (7) TN DN 122! NOINAN

12N N2 N INAKRT AR KT AN DNNAN
DNMIAX NN (N) N2YD W NIRE DXV WURD
TN DN1WY 122'112 NOYY Nwn 19 XY DNOX
DY |2'1 D'AYXN 12 MK WK DIpNRN OX 1IN (V)
NKX TpY'I D'XVN NX 7IV' NN NX DMAX

() 0'xVYO Synn Namn Yy INX 0OW' 112 pnx!
NN LAWY NYONXAN DX NPT NN DN2AN NOY!
AKX DNMYN N DN RO DR KPR 12
NOWN SN INN'1(2') 1210 MK DMK DMAN
D NYT NNY D NAINA 19 WYN DNEVIN 9K T
3TN NN 22 DX NDWN K21 NNK D'NON XY
NN D' NINERT 'Y IN ONNAN XY (A1) "N
DINN NN NP'I DNAX 72'11'17p2 1202 TN

DW DNNAN Xp'(TY) 112 NN NYYY 1INV

NIN' N2 0I'N NKIWR DX DI XIND DIpnn
nxY!

Martin Buber, "I-Thou"

When | confront a human being as my You

and speak the basic word I-You to him/her, then
s/he is no thing among things nor does s/he
consist of things. S/He is no longer He or She,
limited by other He's and She’s, a dot in the

world grid of space and time, nor a condition that

can be experienced and described, a loose
bundle of named qualities."
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Questions for Discussion

How do you understand each instance of hineini in the text? Availability? Vulnerability? Faith? Presence?
In what ways do Abraham and Isaac embody hineini i—or not? See each other—or not?
o How do you think Isaac felt when he said, “Father!” and Abraham answered, “Here | am”?
When have you experienced hineini?
o How did that manifest? Through attention? Presence?
o Have you changed your mind about someone when seeing them more deeply?
o  What does it take to say hineini when we don’t yet understand what will happen?
Was Abraham an I/t to God? Was Isaac and It to Abraham? Why? How could that have been different?
Could saying Here | am to one another, without knowing what comes next, be a force for redemption? How?
o Does meaningful presence necessarily include action?
How do we know when to “lift our eyes” like the angel calling Abraham’s name or Abraham seeing the ram?
How do love and fear play out in the Akeida?? In choosing to approach a relationship as I-Thou?
o How might love and fear come to play in parent-child relationships vs system-child relationships?
Could Isaac have been transformed back from “offering” to “beloved child”?
How does hineini relate to Buber’s concept of I-Thou?
What is the role of trust or faith in being truly present for another, or in being the recipient of that presence?
How might these texts shed light on the experiences of children in the foster system?
How might children in foster care feel like the It of I-It? Like as “cases,” or “placements,” rather than as You?
o How can we support foster families and kids in a way that helps kids feel like Buber's You?
o  For them to have the sense of self to be the I?
How might we be like the angel and interrupt destructive patterns for ourselves and foster families and kids?

Entanglement & Redemption

In the following midrash, Akedah is reframed as a prophetic vision of struggle and redemption that keeps unfolding, a
symbol of a people continually entangled yet redeemed, a promise that redemption and freedom are not one-time
events but emerge from ongoing acts of care and courage.

Midrash: Vayikra Rabbah 29:10

The Blessed One showed Abraham the ram
freeing itself from one thicket and becoming entangled in
another. The Blessed One said: ‘Thus are your

11'AX DNNAXD KIN N2 WITPN NXINY TSN
JNK WAN2A 2011 N WAINA BN 9'RN NN
722 "TNY 70 DMAXD KIN N2 WITpN MK

descendants destined to be entangled in troubles and DNAY |DIDI NINXA 021011 NIV DTNNI NITY
redeemed with the horns of a ram.’ OIN DWW Impa

Questions for Discussion

God shows Abraham the ram’s struggle. Why might God want Abraham to see this?
What tone do you hear in “your descendants are destined to be entangled in troubles™?
The ram represents an ongoing pattern: entanglement, struggle, release.
What kinds of “thickets"—systems, fears, traumas— entangle us in our world today?
o Who are the actors in this kind dynamic in the world around us?
o  How does The Akeida shed light on them?
o  When have you felt entangled?
m Did you hold onto hope?
m  What did it demand of you?
How might this image of being "caught in the thicket" illuminate the lives of kids in foster care?
Could Abraham have not sacrificed Isaac without the ram?
o Does something always have to be sacrificed? Why or why not?
What kinds of “thickets” do children in foster care — and their families of origin — get caught in?
Who or what are the “rams” in those stories — helpers, caregivers, advocates, systems or communities?
Why might God show Abraham a pattern that includes ongoing difficulty and rescue, not a perfect ending?
Do you find strength in knowing that when we become entangled again, there can still be another way out?
How can we as communities participate in the “redeeming horns” and what sacrifice might that entail?
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