
​Rosh Hashanah: Entangled Redemption​
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​Creation and Loss​
​Separation and loss are inherent in creation itself, and play out in human life in many forms. How we create our lives​
​amidst this reality is shaped in large part by our families and communities.​

​Genesis 1:6-8​
​God said, “Let there be an expanse in the midst​
​of the water, that it may separate water from water.” God​
​made the expanse, and it separated the water which was​
​below the expanse from the water which was above the​
​expanse.​

​​ויאמר אלהים יהי רקיע בתוך המים ויהי מבדיל בין
​​מים למים ויעש אלהים את־הרקיע ויבדל בין המים

​​אשר מתחת לרקיע ובין המים אשר מעל לרקיע ויהי־כן
​​ויקרא אלהים לרקיע שמים  ויהי־ערב ויהי־בקר יום שני

​Bereshit Rabbah 5:4​
​Rabbi Berekhia said, The lower waters [seas] did not separate​
​from the upper waters [sky] without weeping, crying out, "Woe to​
​us that we were separated from our Creator."​

​​אמר רבי ברכיה, לא פרשו המים התחתונים מן
​​העליונים אלא בבכיה

​Questions for Discussion​
​●​ ​Could it be that the Torah does not say “and God saw that it was good” on this second day because​

​separation—even when necessary—is hard, unfinished work?​
​●​ ​Why might creation require separation? What does it allow to take shape?​

​○​ ​Can separation ever be an act of care? Of protection?​
​○​ ​What does it mean that creation begins with crying?​

​●​ ​What might the “expanse” represent—something dividing? Something that holds us? Both? Something else?​
​●​ ​What do you hear the waters expressing?​
​●​ ​In your experience, is loss integral to growth?​
​●​ ​How might this play out in difficult situations, like for kids in the foster system?​
​●​ ​When have you felt like the “lower waters,” when separation causes pain, but also makes life possible?​

​Two Beginnings​
​Rabbi Levi Yitzchak​
​B’reishit​​can be understood as​​bet reishit​​, “There​​are two beginnings.” The first beginning is what God made.​
​The second beginning is how we develop and interact with what God made. God creates language and we form it​
​into prayer. God creates sound and we form it into the blasts of the shofar.​

​Questions for Discussion​
​●​ ​How does this idea that creation has two beginnings—one divine, one human—resonate with you?​

​○​ ​Do you see holiness in it? Why or why not?​
​●​ ​How have you felt “second creation” in your life—continuing, mending, or re-shaping what was given?​
​●​ ​What “raw materials” of love or trust do you see yourself shaping in your relationships with kids?​
​●​ ​How can we help children see themselves as co-creators in their own story?​
​●​ ​How might a foster child master their own story, which is often broken in parts?​

​Trauma and the Akeida​
​Linking Isaac’s dimming eyes to the trauma of the​​Akedah​​opens a window into how memory, love, and pain​
​intertwine across generations. It’s especially resonant for children and adults in or around foster care, where seeing​
​and being seen — through layers of loss, fear, and love — can be both tender and complicated.​

​Genesis 27:1​
​When Isaac was old and his eyes were too dim​
​to see, (lit: “from seeing”) he called his older son Esau​
​and said to him, “My son.” He answered, “Here I am.”​

​ ​ויהי כי־זקן יצחק ותכהין עיניו מראת ויקרא את־עשו
​​בנו הגדל ויאמר אליו בני ויאמר אליו הנני
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​Bereishit Rabbah 65:10​
​"From seeing"—from the strength of that vision, when​
​Abraham bound Isaac his son to the altar.​

​​מראת, מכח אותה ראיה, שבשעה שעקד אברהם
​​אבינו את בנו על גבי המזבח

​Questions for Discussion​
​●​ ​What might it mean to be​​“dim from seeing”​​rather​​than visual blindness?​
​●​ ​Have you seen something too painful — or too sacred — that changed the way you saw everything?​

​○​ ​How did that play out?​
​●​ ​How do events in one generation affect the next — in families, in systems, in communities?​
​●​ ​What are other ways of “seeing” a person besides with our eyes?​
​●​ ​What does healing look like for you or your loved ones?​

​○​ ​What might it look like for kids in the foster system?​
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​Whose Cries Do We Hear?​
​Vayikra Rabbah 20:2​
​Isaac returned to his mother and she said to him: ‘Where have​
​you been, my son?’ Said he to her: ‘My father took me and led​
​me up mountains and down hills,’ ‘Alas,’ she said, ‘for the son of​
​a hapless woman! Had it not been for the angel you would by​
​now have been slain!’ ‘Yes,’ he said to her. Thereupon she​
​uttered six cries, corresponding to the six blasts of the shofar. It​
​has been said: She had scarcely finished speaking when she​
​died.​

​​שחזר יצחק אצל אמו, ואמרה לו אן היית ברי, אמר
​​לה נטלני אבי והעלני הרים והורידני גבעות וכו',

​​אמרה ווי על ברי דריותא, אלולי המלאך כבר היית
​​שחוט, אמר לה אין. באותה שעה צוחה ששה קולות

​​כנגד ששה תקיעות, אמרו לא הספיקה את הדבר
​​עד שמתה, הדא הוא דכתיב )בראשית כג, ב(:

​Questions for Discussion​
​●​ ​The midrash implies that Isaac returns changed and that Sarah cannot survive hearing what he went​

​through.​
​○​ ​How might this impact struggling birth parents?​
​○​ ​Have you had to support someone who returned from you struggled to comprehend?​

​■​ ​What was that like? What did you learn?​
​●​ ​Sarah’s death follows her realization of what Isaac endured.​

​○​ ​What does this say about the weight of knowing a child’s trauma?​
​○​ ​How do we as caregivers or a community hold that knowledge without being crushed by it?​

​Questions for Discussion​
​●​ ​When the blasts of the shofar represent cries, we do not know whose cries we are hearing.​

​○​ ​Do you see value in that? Why or why not?​
​○​ ​Are you personally strengthened by rituals that represent many kinds and sources of pain?​

​●​ ​Both texts describe cries that become ritualized (the shofar).​
​○​ ​How might rituals or shared practices help transform private pain into communal resilience?​
​○​ ​How might we give kids’ pain a form that can be held and shared?​

​●​ ​In these texts the shofar transforms the individual experiences, like love and pain, into collective expression.​
​○​ ​Why might we transform private anguish into communal memory?​
​○​ ​Do you find that valuable in your life? If so, in what ways?​
​○​ ​How might seeing pain in the collective harm or heal individuals experiencing that pain?​

​●​ ​The Gemara connects the​​teruah​​(shofar blast) to the​​cries of Sisera’s mother as well as Sarah’s.​
​○​ ​Does this expand empathy for all who grieve by recognizing the universality of human pain?​
​○​ ​Or does it block empathy by de-personalizing human pain?​

​●​ ​The texts suggest that the sacred is found in the cry, like Leonard Cohen’s “cracks are how the light gets in”?​
​○​ ​How might that idea reshape how we support foster families and kids?​
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​Bavli, Rosh Hashanah 33b:10​
​As it is written: “It is a day of sounding [​​terua​​]​​the​​shofar​​to you”​
​(Numbers 29:1)...the Gemara quotes a verse that is written about the​
​mother of Sisera: “Through the window she looked forth and wailed,​
​the mother of Sisera” (Judges 5:28). One Sage holds that this means​
​moanings, broken sighs, as in the​​shevarim​​blasts.​​And another Sage​
​holds that it means whimpers, as in the short blasts called​​teruot​​.​

​​ראש השנה ל״ג ב:י׳
​​אמר אביי: בהא ודאי פליגי, דכתיב: ״יום

​​תרועה יהיה לכם״, ומתרגמינן:
​​״יום יבבא יהא לכון״. וכתיב

​​באימיה דסיסרא: ״בעד החלון
​​נשקפה ותיבב אם סיסרא״. מר

​​סבר גנוחי גנח. ומר סבר ילולי יליל.

https://www.sefaria.org/Rosh_Hashanah.33b.10


​The Power of Presence​
​Both Abraham and Isaac say,​​Here I am.​​Three times​​in this story, that phrase appears — each time, in a moment of​
​relationship:between God and Abraham, between Abraham and Isaac, and between Abraham and the angel. And in​
​Buber’s words, when we truly encounter someone as a​​You​​— not as a​​thing​​— we stand face-to-face in​​truth.​

​Genesis 22:1–14​
​(1) Some time afterward, God put Abraham to the test.​
​He said to him, “Abraham,” and he answered, “Here I​
​am.” (2) And He said, “Take your son, your favored one,​
​Isaac, whom you love, and go to the land of Moriah, and​
​offer him there as a burnt offering on one of the heights​
​that I will point out to you.” (3) So early next morning,​
​Abraham saddled his ass and took with him two of his​
​servants and his son Isaac. He split the wood for the​
​burnt offering, and he set out for the place of which God​
​had told him. (4) On the third day Abraham looked up​
​and saw the place from afar. (5) Then Abraham said to​
​his servants, “You stay here with the ass. The boy and I​
​will go up there; we will worship and we will return to​
​you.” (6) Abraham took the wood for the burnt offering​
​and put it on his son Isaac. He himself took the firestone​
​and the knife; and the two walked off together. (7) Then​
​Isaac said to his father Abraham, “Father!” And he​
​answered, “I am here, my son.” And he said, “Here are​
​the firestone and the wood; but where is the sheep for​
​the burnt offering?” (8) And Abraham said, “God will see​
​to the sheep for His burnt offering, my son.” And the two​
​of them walked on together. (9) They arrived at the place​
​of which God had told him. Abraham built an altar there;​
​he laid out the wood; he bound his son Isaac; he laid him​
​on the altar, on top of the wood. (10) And Abraham​
​picked up the knife to slay his son. (11) Then an angel of​
​the LORD called to him from heaven: “Abraham!​
​Abraham!” And he answered, “Here I am.” (12) And he​
​said, “Do not raise your hand against the boy, or do​
​anything to him. For now I know that you fear God, since​
​you have not withheld your son, your favored one, from​
​Me.” (13) When Abraham looked up, his eye fell upon a​
​ram, caught in the thicket by its horns. So Abraham went​
​and took the ram and offered it up as a burnt offering in​
​place of his son. (14) And Abraham named that site​
​Adonai-yireh, whence the present saying, “On the mount​
​of the LORD there is vision.”​

​​א​​את​​נסה​​והאלהים​​האלה​​הדברים​​אחר​​ויהי​​א(
​​בנך​​את​​נא​​קח​​ויאמר​​)ב(​​הנני​​ויאמר​​אברהם​​אליו​​ויאמר

​​ארץ​​אל​​לך​​ולך​​יצחק​​את​​אהבת​​אשר​​יחידך​​את
​​אשר​​ההרים​​אחד​​על​​לעלה​​שם​​והעלהו​​המריה

​​את​​ויחבש​​בבקר​​אברהם​​וישכם​​)ג(​​אליך​​אמר
​​ויבקע​​בנו​​יצחק​​ואת​​אתו​​נעריו​​שני​​את​​ויקח​​חמרו

​​לו​​אמר​​אשר​​המקום​​אל​​וילך​​ויקם​​עלה​​עצי
​​עיניו​​את​​אברהם​​וישא​​השלישי​​ביום​​)ד(​​האלהים

​​נעריו​​אל​​אברהם​​ויאמר​​)ה(​​מרחק​​המקום​​את​​וירא
​​כה​​עד​​נלכה​​והנער​​ואני​​החמור​​עם​​פה​​לכם​​שבו

​​עצי​​את​​אברהם​​ויקח​​)ו(​​אליכם​​ונשובה​​ונשתחוה
​​ואת​​האש​​את​​בידו​​ויקח​​בנו​​יצחק​​על​​וישם​​העלה

​​אל​​יצחק​​ויאמר​​)ז(​​יחדו​​שניהם​​וילכו​​המאכלת
​​הנה​​ויאמר​​בני​​הנני​​ויאמר​​אבי​​ויאמר​​אביו​​אברהם

​​אברהם​​ויאמר​​)ח(​​לעלה​​השה​​ואיה​​והעצים​​האש
​​יחדו​​שניהם​​וילכו​​בני​​לעלה​​השה​​לו​​יראה​​אלהים

​​שם​​ויבן​​האלהים​​לו​​אמר​​אשר​​המקום​​אל​​ויבאו​​)ט(
​​את​​ויעקד​​העצים​​את​​ויערך​​המזבח​​את​​אברהם

​​)י(​​לעצים​​ממעל​​המזבח​​על​​אתו​​וישם​​בנו​​יצחק
​​את​​לשחט​​המאכלת​​את​​ויקח​​ידו​​את​​אברהם​​וישלח

​​ויאמר​​השמים​​מן​​יהוה​​מלאך​​אליו​​ויקרא​​)יא(​​בנו
​​תשלח​​אל​​ויאמר​​)יב(​​הנני​​ויאמר​​אברהם​​אברהם

​​כי​​ידעתי​​עתה​​כי​​מאומה​​לו​​תעש​​ואל​​הנער​​אל​​ידך
​​יחידך​​את​​בנך​​את​​חשכת​​ולא​​אתה​​אלהים​​ירא

​​אחר​​איל​​והנה​​וירא​​עיניו​​את​​אברהם​​וישא​​)יג(​​ממני
​​האיל​​את​​ויקח​​אברהם​​וילך​​בקרניו​​בסבך​​נאחז

​​שם​​אברהם​​ויקרא​​)יד(​​בנו​​תחת​​לעלה​​ויעלהו
​​יהוה​​בהר​​היום​​יאמר​​אשר​​יראה​​יהוה​​ההוא​​המקום

​​יראה

​Martin Buber, "I-Thou"​
​When I confront a human being as my You​
​and speak the basic word I-You to him/her, then​
​s/he is no thing among things nor does s/he​
​consist of things. S/He is no longer He or She,​
​limited by other He’s and She’s, a dot in the​
​world grid of space and time, nor a condition that​
​can be experienced and described, a loose​
​bundle of named qualities."​
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​Questions for Discussion​
​●​ ​How do you understand each instance of​​hineini​​in​​the text? Availability? Vulnerability? Faith? Presence?​
​●​ ​In what ways do Abraham and Isaac embody​​hineini​​i—or​​not? See each other—or not?​

​○​ ​How do you think Isaac felt when he said, “Father!” and Abraham answered, “Here I am”?​
​●​ ​When have you experienced​​hineini​​?​

​○​ ​How did that manifest?  Through attention? Presence?​
​○​ ​Have you changed your mind about someone when seeing them more deeply?​
​○​ ​What does it take to say​​hineini​ ​when we don’t yet​​understand what will happen?​

​●​ ​Was Abraham an​​It​​to God? Was Isaac and​​It​​to Abraham?​​Why? How could that have been different?​
​●​ ​Could saying​​Here I am​​to one another, without knowing​​what comes next, be a force for redemption? How?​

​○​ ​Does meaningful presence necessarily include action?​
​●​ ​How do we know when to “lift our eyes” like the angel calling Abraham’s name or Abraham seeing the ram?​
​●​ ​How do love and fear play out in the​​Akeida​​?? In choosing​​to approach a relationship as​​I-Thou​​?​

​○​ ​How might love and fear come to play in parent-child relationships vs system-child relationships?​
​●​ ​Could Isaac have been transformed back from “offering” to “beloved child”?​
​●​ ​How does​​hineini​​relate to Buber’s concept of​​I-Thou​​?​
​●​ ​What is the role of trust or faith in being truly present for another, or in being the recipient of that presence?​
​●​ ​How might these texts shed light on the experiences of children in the foster system?​
​●​ ​How might children in foster care feel like the​​It​​of​​I-It​​? Like as “cases,” or “placements,” rather​​than as​​You​​?​

​○​ ​How can we support foster families and kids in a way that helps kids feel like Buber's​​You​​?​
​○​ ​For them to have the sense of self to be the​​I​​?​

​●​ ​How might we be like the angel and interrupt destructive patterns​​for ourselves and foster families and  kids?​

​Entanglement & Redemption​
​In the following midrash,​​Akedah​​is reframed as a​​prophetic vision of struggle and redemption that keeps unfolding,  a​
​symbol of a people continually entangled yet redeemed, a promise that redemption and freedom are not one-time​
​events but emerge from ongoing acts of care and courage.​

​Midrash: Vayikra Rabbah 29:10​
​The Blessed One showed Abraham the ram​
​freeing itself from one thicket and becoming entangled in​
​another. The Blessed One said: ‘Thus are your​
​descendants destined to be entangled in troubles and​
​redeemed with the horns of a ram.’​

​​מלמד שהראה הקדוש ברוך הוא לאברהם אבינו
​​את האיל נתש מחורש זה ונסבך בחרש אחר.

​​אמר הקדוש ברוך הוא לאברהם כך עתידין בניך
​​להיות נאחזים בעונות ונסבכים בצרות וסופן לגאל

​​בקרניו של איל

​Questions for Discussion​
​●​ ​God shows Abraham the ram’s struggle.  Why might God want Abraham to see this?​
​●​ ​What tone do you hear in “your descendants are destined to be entangled in troubles”?​
​●​ ​The ram represents an ongoing pattern: entanglement, struggle, release.​
​●​ ​What kinds of “thickets”—systems, fears, traumas— entangle us in our world today?​

​○​ ​Who are the actors in this kind dynamic in the world around us?​
​○​ ​How does The Akeida shed light on them?​
​○​ ​When have you felt entangled?​

​■​ ​Did you hold onto hope?​
​■​ ​What did it demand of you?​

​●​ ​How might this image of being "caught in the thicket" illuminate the lives of kids in foster care?​
​●​ ​Could Abraham have not sacrificed Isaac without the ram?​

​○​ ​Does something always have to be sacrificed? Why or why not?​
​●​ ​What kinds of “thickets” do children in foster care — and their families of origin — get caught in?​
​●​ ​Who or what are the “rams” in those stories — helpers, caregivers, advocates, systems or communities?​
​●​ ​Why might God show Abraham a pattern that includes ongoing difficulty and rescue, not a perfect ending?​
​●​ ​Do you find strength in knowing that when we become entangled again, there can still be another way out?​
​●​ ​How can we as communities participate in the “redeeming horns” and what sacrifice might that entail?​
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